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TIROSH AND YAYIN. 

BY PROF. HINCKLEY G. MITCHELL. 

THERE are several Hebrew words meaning wine. The most 
common among them are rilTi (tirosk) and y* (yayin). The 
former from vr% {yarash), gain, possess, means literally, product or 
acquisition. It is therefore properly applied to the juice of the grape 
while it is still in the fruit (Isa. lxv. 8), or when it has just been 
expressed by man (Prov. iii. 10). 

One would naturally expect that wine as a product would generally 
take this name, and this is in fact the case. It is gathered among 
the other crops (Deut xi. 14). It abounds where the soil is fertile 
(Deut xxxiii. 28), especially under the blessing of God (Joel ii. 29), 
and it suffers, like all else, when he afflicts the land (Isa. xxiv. 7)» 
As a product of the soil it is subject to the exactions of landholders 
(Neh. v. 11), and the requirements of " the Lord of the whole earth " 
(Neh. x. 37). 

In all these cases it is, of course, regarded as a good. Why should 
it be so regarded? Mic. vi. 15, where the English should be "must," 
instead of " sweet wine," gives a clue to the reason. This must was 
prized because it finally became wine. This view is confirmed by a 
comparison of Deut. xiv. 23, where the Israelites are commanded to 
tithe their must among other products, and consume the part set 
aside at the sanctuary, with verse 26 of the same chapter, where they 
are permitted to buy with the money from the sale of their tithes 
wine (yayin), among other things, for the feast ; i.e. the juice of the 
grape was tithed as must, but drunk as wine. Must is also to be 
explained as potential wine in three other passages. The first (Isa. 
lxii. 8) is the only one in which the verb " drink " is found with tirosh. 
There, as in Zech. ix. 17, it is not necessarily the must that is drunk 
(is it the corn that is eaten?), but the wine into which must in time 
is transformed. This is still clearer in the two cases in which it is 
either praised or condemned, Jud. ix. 13 and Hos. iv. 11. In the 
former it is described as gladdening gods and men, in the latter the 
prophet says that " wine and must," like lewdness, " capture the 
hearts" of Israel. It could do neither as unfermented grape-juice, 
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but there was in it the possibility of producing both results. In the 
former case it is called must because it is still in the grape ; in 
the latter, perhaps the prophet added this second name because it 
is derived from a verb having nearly the same meaning as the verb 
(nj?i , laqach) translated take or capture. 

The second word (yayin) is of uncertain origin, but there is no 
doubt about its meaning. ' Though now and then used where tirosh 
might have been employed (e.g. Isa. xvi. 10), it is almost every- 
where in the Old Testament the name for wine as a drink. This 
drink occupied an important place in the life of the Hebrews. It 
was found on their tables not merely at feasts, where it was seldom 
t>r never wanting (Job i. 13), but at ordinary meals (Gen. xxvii. 25). 
It therefore became an article of commerce, being both exported 
(2 Chron. ii. 10) and imported (Ezek. xxvii. 18). It had its place, 
too, in worship; besides being used at the feasts which took place 
at the sanctuary, as already noticed (Deut. xiv. 26), it accompanied 
as a drink-offering the sacrifices made by fire required in the law 
(Num. xv. 5). These illustrations establish the correctness of the 
statement above made. It is further illustrated by the figurative 
references made to wine, like Prov. iv. 17, Isa. lv. 1, and Cant. iv. 10. 

The latest of these three passages indicates how highly wine was 
prized. If we inquire further, we shall discover that it was so highly 
prized not only for the sake of its flavor (Cant. vii. 9), but especially 
for the sake of the exhilaration it produced (Ps. civ. 15). The saints 
of the Old Testament did not regard this exhilaration as harmful, much 
less did they regard it as sinful, even when occasionally indulged to a 
considerable degree (Gen. xliii. 34). 

This fact seems inconsistent with certain others, viz. that wine- 
drinking is frequently condemned, while abstinence is commended and 
sometimes commanded. The conflict, however, is only apparent, for 
it is the use of wine only, not the abuse of it, which is commended. 
When it is made to minister to a depraved appetite it is always con- 
demned. They that "love wine" (Prov. xxi. 17), and are "mighty 
to drink" it (Isa. v. 22), and are "swallowed up of" it (Isa. xxviii. 
7) find no favor with Jehovah. They have made wine their god, 
and thus transgressed the first commandment. 

The explanation of the law forbidding the priests to take wine 
when about to appear before God is found in the frailty of human 
nature. If no such law had been, given a priest might not only 
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have overstepped the bounds of temperance, but even ventured into 
the tabernacle when intoxicated. This would have been a double 
sin. This law of the priest reminds one of the precept concerning 
the king (Prov. xxxi. 4). Notice, however, that while the king is 
warned not to allow wine to unfit him for his office, he is exhorted 
to give it to those who are " bitter in soul." 

The Nazirites were forbidden wine so' long as their vows were 
upon them (Num. vi. 3), not because it was sinful to use wine at all 
(is it a sin to wear short hair ?), but because they could by abstain- 
ing from it best indicate their separation from their fellows as the 
special agents of Jehovah. 

It remains to notice the case of the Rechabites (Jer. xxxv.). It 
is generally misinterpreted. They are not commended simply for 
refusing wine, but for obeying the rule which their ancestor had 
made for them. This rule forbade them not only to drink wine, but 
to k live in houses or sow seed (must we imitate them in these re- 
spects ?). Jeremiah knew their faithfulness to it. He offered them 
wine because he knew that they would not drink it, to show the Jews 
how these rude nomads honored Jonadab ; then he made an appli- 
cation of the incident : " If," said he in effect, " these men are so 
careful to obey their father, a mere man, how much more should my 
people obey their God." Then he turns to the Rechabites, and 
dismisses them with a promise like that attached to the fifth com- 
mandment. 

The words tirosh and yayin denote, then, not two kinds of wine, 
but the same wine at different stages, before and after fermentation. 
At first it is regarded as a simple product of husbandry, and valued 
for the promise that is in it. Finally it is treated as a drink, and 
praised or condemned as it is used or abused. It is prohibited only 
to certain persons at certain times or for exceptional reasons. 

Note. — It is significant that the Seventy in every case but one (Isa. Ixv. 8) 
translate tirosh by ohos ( ~ yayin), and that the New Testament, except in one 
instance (Acts ii. 13), uses the same word, only modifying it by an adjective in 
certain cases. 



